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Ngahue, fled overseas with his fish Poutini. They arrived at New 

Zealand and settled at Tuhua. The lady of the grindstone (Hine-tua-

hoanga) followed Ngahue and Poutini to Tuhua, and the pair were 

once more forced to leave. They travelled southwards but were met 

with similar rebuffs from other personified forms of different stone 

types, and eventually Ngahue found a refuge for Poutini in the bed of 

the Arahura River on the west coast of the South Island (Beck, 1984, p. 

76). 

In another legend it is said that: 

Poutini once abducted a woman, Waitaiki, from the North Island and 

fled south pursued by her husband. He hid his captive in the bed of the 

Arahura River but Waitaiki's husband pursued them. Poutini 

transformed Waitaiki into his own spiritual essence - poumanu - and 

fled down river to the sea. Waitaiki became the 'mother lode' of all 

pounamu (Davis, 1990a, p. 83).2 

In a Ngai Tahu account of the source of pounamu by Maurice Grey, pounamu 

originates from a taniwha: 

The source of pounamu is the resting-place of a great taniwha 

(supernatural creature) of the sea. This taniwha was the son of 

1 The lady of the grindstone is the personification of Sandstone, which was used as the main 
abrasive in the manufacture of greenstone artefacts. 
2 for a full account of this story see Davis, T. (1990). He korero purakau mo nga 
taunahanahatanga a nga tupuna / Place names of the ancestors "Poutini: A guardian 
Taniwha pp. 83-5. 
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Takaroa (God of the Seas) by Te Anu-ma-Toa. The taniwha had 

travelled to Aotearoa along and through Te tai ki Te Moana-Nui-a-Kiwa 

(the tide of the ocean). Pounamu became from the vomit of this 

taniwha, turned to stone on striking cold air (Grey, cited Evans, 1990, 

p.27). 

-Another variation which traces the origin of pounamu and the different 

varieties found comes, from a version told by Tikao to Herries Beattie: 

Tama ki te Rangi in the Tairea canoe, arrived very early in the South 

Island, the karakia for this canoe was not right, and although it crossed 

the stormy sea, the crew was turned to pounamu and it was wrecked 

on the coast of the land it reached. This was Westland, and when she 

was lost a great wave carried her with a rush up the Arahura River, 

where at a place called Hohonu, she lies turned into a block of 

pounamu ... each member (except Tama) of the crew was turned into a 

different variety of Greenstone (Beattie, 1980, p. 60). 

Another version centres on Tamatea Pokai Whenua: 

According to another story the wives of the famous explorer Tamatea 

Pokai Whenua, deserted him. The canoe they journeyed in capsized at 

Arahura. The drowned women were transformed into green jade 

(Taylor, 1952, p. 186). 



139 
Pounamu within the Mount Aspiring Region 

In the Mount Aspiring region pounamu was found sporadically in the 

headwaters of Lake Whakatipu, the Caples, Routeburn and Dart Valleys and 

the West Coast. The Wakatipu pounamu field supplied southern tribes with 

large quantities of the highly sought after inanga, making the region important 

-in cultural, historical and archaeological terms. The location at the head of 

Lake Whakatipu where Ngai Tahu, and successive tribes, worked this 

greenstone deposit was until recently, forgotten or unrevealed. I prefer the 

idea that Ngai Tahu kept the location a secret until its 'rediscovery' by Tom 

Trevor in 1970. Up until this point there had been several accounts by Maori 

that hinted at the existence of a large greenstone quarry at the head of Lake 

Whakatipu. 

An example of this can be seen in an account told to Herries Beattie 

which outlined the landmarks that were used to find this treasured resource: 

"Te Koroka, where they got greenstone, is north of Wakatipu. Taumaro is the 

name of the mountains between Wakatipu-wai-tai and Wakatipu-wai-maori, 

and Te Koroka is one of those heights (Beattie cited in Brailsford, 1996, p. 

14). 

The peak of Koroka (Cosmos Peak) opposite Pikirakatahi was used as 

a tohu (marker) for Maori seeking the resource (NTCS Act 1998, s.12.70). 
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Koroka marked the site of a major pounamu quarry (fig 5.5) located about 

15km up the Dart River. 
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Figure. 5.5 Location of greenstone melange and protected special area within the 

Wakatipu jade field. Source: Beck, 1984. 
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A continuous structural belt known as the greenstone melange is the 

reason for the presence of pounamu here and for its sporadic occurrences in 

the headwaters of the Routeburn and Caples Rivers. The landscape of the 

Slip Stream area and the greenstone deposit in Waitaha tradition is connected 

to the story of Tumuaki. The tale surrounds Tumuaki, a warrior who became a 

-mountain. Upon wounding his finger Tumuaki committed the forbidden act of 

putting his finger in his mouth. It is in the mouth of the warrior where the 

greenstone lies (Pers. com. M. Nutira 2002 (Waitaha); Beck, 1984, p.55). 

Other variations on the Tumuaki legend also describe the 

transformation of a man into a mountain somewhere on the West Coast. The 

two following accounts were described by Taylor (1952): 

The mountain Tumuaki represents the slave of Tamatea Pokai 

Whenua who was turned into a hill for breaking the rules of tapu when 

cooking food (Taylor, 1952, p. 186). 

Tumuaki according to another version about 1540AD., took a part of 

the Nga Rauru tribe up the Arahura River to obtain greenstone. He 

commenced breaking stone, and not being accustomed to such work, 

hit his hand, putting his fingers into his mouth to allay the pain he 

inadvertently broke the tapu attached to the sacred greenstone. For his 

misdeed he was turned into a mountain (Taylor, 1952, p. 186-7). 
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During the 'rediscovery' of the Slip Stream area in the 1970's, a 

number of individuals involved in an expedition to the site, remarked upon the 

mountain's (Te koroka/Cosmos Peak) remarkable resemblance to a human 

person lying down (ie. Tumuaki): 

While analysing our photographs taken on an earlier expedition a most 

astounding feature was recognised: the profile of a large outcrop was 

like a human face. We pursued this by matching up adjoining photos 

and found to our amazement the convincing realistic image of an 

enormous person lying down (Beck, 1984, p.55). 

After the 'rediscovery' of the site in 1970 steps were taken to preserve 

the location because of its archaeological and scientific value and its immense 

cultural importance. As a result of the discovery of the Slip Stream site, an 

area of 1 618 hectares was placed in a special management area within 

Mount Aspiring National Park in 1976 (Beck, 1984, p 53). Since then the area 

has also been specifically recognised in the Ngai Tahu Deed of Settlement as 

a Topuni area. 

On the West Coast from Martins Bay to Haast, Maori utilised nephritic 

sources (fig 5.5). Beck (1984, pp. 42-3) listed the following as nephrite and 

semi-nephrite sources: Jackson, Martyr, Cascade, Hope, Spoon, Gorge, 

Pyke, Red Pyke and Barrington Rivers; Buff and Callery Creeks; and the sea 

beach between Cascade and Barn Bay. The source of these greenstone 

deposits was the Red Mountains located to the east of the Livingstone fault, 

between the Jackson and Pyke Rivers. 



lASMAN SEA 

CIlSocade- Pt 
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Photo 5.8 

Koroka / Cosmos Peak 
(The Slipstream area) 

Source: M. Quinn 2001 
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For Maori, Pounamu was the main motivating factor for transalpine 

travel. The Tasman Sea made travel by canoe a hazardous undertaking, 

therefore travel, was to an extent, restricted to the coastline, river valleys and 

mountain passes (Hooker, 1986, p. 1). As a result, a series of track networks 

through the alpine passes of the Southern Alps developed. The Mount 

-Aspiring region formed part of this larger network of huarahi (trails) that 

connected Otago and Southland with the West Coast (Brailsford, 1996). 

In the Mount Aspiring region these trails are confined primarily to four 

major routes between the three major lakes (Whakatipu, Wanaka, Hawea), 

the regions pounamu sources, mahinga kai sites and the West Coast. The 

first of these major routes, the Haast Pass, connects Makarora with Haast. 

The second, the Maori Saddle connects the Okuru River with the Blue River. 

The other two major routes, the Harris and Greenstone Saddles, connects the 

Hollyford River valley with the Routeburn and Greenstone River valleys 

(Brailsford, 1996). 

Since 1997, Ngai Tahu Whanui interests in pounamu have been 

protected under the Pounamu Vesting Act 1997. The Act enables the return of 

ownership of pounamu to Ngai Tahu Whanui. The return of ownership of 

pounamu recognises that Ngai Tahu never intended to surrender ownership 

of the resource. It was also an act of good faith on behalf of the Crown as a 

pre-cursor to the Crown's settlement offer. 
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Hollyford. Greenstone and Routeburn Valleys 

To the south of Mount Aspiring National Park lies Fiordland National 

Park. According to tradition it was Tu T e Rakiwhanoa who carved the fiords 

out of the raised side of the wrecked Waka 0 Aoraki (the South Island) in an 

effort to make it habitable for humans. Over successive generations the 

Hollyford, Greenstone and Routeburn Valleys have provided iwi with 

~mportant access routes between Fiordland and the Mount Aspiring region. 

Kotuku (Martins Bay) at the head of Whakatipu Waitai (Lake 

McKerrow) was the southernmost settlement of, the West Coast pounamu 

trails. Kotuku provided access to Piopiotahi (Milford Sound) and Poison Bay, 

locations where koko-tangiwai, a type of pounamu, could be found. The 

settlement was also an important staging post for travel into the Lake 

Wakatipu area via the Hollyford Valley (NTCS Act 1998, s.12.69). 

The Hollyford Valley lies in the shadow of Tutoko. The mountain stands 

as guardian over the waters of Whakatipu Waitai. The original name for the 

mountain has been lost and it now bears the name of a Ngai Tahu chief who 

lived at Kotuku during the 1800's (NTCS Act 1998, s.12.69). 

Travelling from Kotuku, Maori would canoe across Whakatipu Waitai, 

the westernmost creation of Rakaihautu, to the Pyke-Hollyford confluence. 

From here the journey would proceed up Whakatipu Ka Tuka (Hollyford River) 

from where access could be gained to either Tarahaka Whakatipu (Harris 

Saddle) or the Greenstone Valley. 

l,::,.':-;,.; . ___ . 
"" " _ .. --..... 



Photo 5.9 

Whakatipu WaitaiILake McKerrow Photo: M. Quinn 2000 

Photo 5.10 

Kapao/ 
The Hollyford River 
Mouth 

Photo: M. Quinn 
2000 
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Photo 5.11 

Whakatipu ka tukaiThe Hollyford River 

Photo: M. Quinn 2000 

Photo 5.12 

The Greenstone Valley 

Photo: M. Ouinn 2000 
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Photo 5.13 
Looking down the Routebum Valley from Tarahaka WhakatipuiThe Harris 
Saddle. Photo: M. Quinn 2000 

Photo 5.14 

Te KomanalThe 
Routebum River 

Photo: M. Quinn 
2000 
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The Greenstone Valley was an important route for Maori travellers. It 

formed part of a network of trails connecting Otago and Southland with the 

West Coast (Te Tai Poutini). Originating from Foveaux Strait the trail wound 

up the Waiau Valley, branched off at the Maraora River where it journeyed 

past the Mavora lakes over a low saddle to reach the Greenstone Valley. 

_From the Greenstone Valley, Maori could either continue down the valley to 

Lake Whakatipu or travel up the valley past Lake McKellar and down to the 

Hollyford River (Brailsford, 1996). 

One tale that relates to this region claimed that the area was the abode 

of ten malevolent atua. Each of these atua were slain by Raki. Following his 

labour Raki stopped at Te Tautau a Raki (Key Summit) and recounted the 

death of each giant to ensure that none had been missed. To this day it is 

said that certain mountains in this region are the physical remains of each of 

these tipua. (Beattie 1949; pp.14-1S) 



Figure 5.8 
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The Lakes Area: Whakatipu. Wanaka and Hawea. 

Directly east of the Aspiring region lie several freshwater lakes that are 

of importance to Ngai Tahu Whanui tradition. These bodies of water are Nga 

Puna Wai Karikari 0 Rakaihautu, the wells dug by Rakaihautu. In Waitaha 

tradition Rakaihautu led an expedition into the interior of the South Island. 

During the course of this journey Rakaihautu named and shaped several 

waterways with his ko (digging tool), Tu Whakaroria. The names of Lakes 

Whakatipu, Wanaka and Hawea all originate from this legendary journey 

(Beattie, 1945, p.35; Wilson, 1990, p.90). 

The tradition of 'Nga Puna Wai Karikari 0 Rakaihautu' which tells how 

the principal lakes of Te Wai Pounamu which were dug by the rangatira 

(chief) Rakaihautu. Rakaihautu was the captain of the canoe, Uruao, 

which brought the Waitaha tribe to New Zealand. According to 

tradition, Rakaihautu beached his canoe at (Whakatu) (Nelson). From 

Whakatu, Rakaihautu divided the new arrivals in two with his son 

taking a party to explore the coastline southwards, and Rakaihautu 

taking another southwards by an inland route. On his journey inland 

Rakaihautu used his famous ko (a tool similar to a spade) to dig what 

are now the principal lakes of Te Wai Pounamu (NTCS Act 1998, s. 

12.93). 
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Whakatipu-wai-maori. 

As noted earlier the name 'Whakatipu-wai-maori' originates from the 

expeditions of Rakaihautu. In an account recounted to Herries Beattie 

(1994b), the legend goes: 

Whakatipu was the most difficult lake to dig because of its great depth, 

its rocky surroundings, and the height of the mountains around it. It 

took the utmost efforts of the spade combined with many karakia 

(invocations) to excavate the hole for this august body of water 

(Beattie, 1994b, p. 35). 

There are, however, other traditions that 'relate to the formation of the 

lake. One of these tells how the bed of the lake was created: 

When the people known as Te Rapuwai came upon the giant tipua 

(ogre) Matau as he lay there in a deep sleep. Matau had been 

responsible for the disappearance of many small hunting parties and 

had entrapped a beautiful maiden, Manata. His demise was finally 

brought about when Manata escaped from him and returned to her 

lover Matakauri. The villagers, armed with the knowledge that Matau 

always fell into a deep sleep when the North-West wind blew, 

descended on his lair, heaped dry wood around him and set it alight. 

The rise and fall of the lake level is said to be caused by the beating 

heart of the giant, who remains at the bottom of the lake (NTCS Act 

1998, s.12. 1 07). 



Photo 5.15 

Whakatipu-wai-maori 

Source: M. Quinn 2001 

155 

F or Maori the key attraction of the lake was the access it provided to 

pounamu. Besides this obvious attraction, Whakatipu-wai-maori was also 

seen as an important seasonal destination for hapu from Otago and Murihiku. 

Apart from supporting seaonal villages and nohoanga sites (traditional places 

for gathering food and other natural resources), the lake also supported 

permanent settlements, such as the kaika (village) of Tahuna near present­

day Queenstown; Te Kirikiri Pa, located near the present-day Queenstown 

gardens; a Ngati Mamoe kaika near the Kawarau Falls called 0 Te Roto; and 

another called Takerehaka near Kingston (NTCS Act 1998, s.12.1 07). 

Haki Te Kura, the daughter of the Ngati Mamoe chief Tu Wiri Roa, is 

remembered for her feat of swimming across the lake from Tahuna. As 

Beattie explains, her name is associated with several landmarks in the area: 
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Her name is famous on this part, for she was the first woman to swim 

across Lake Whakatipu .... She set out in the darkness that precedes 

daybreak and steered her course by the Cecil and Walter Peaks, 

whose tops in the dawning light she could see twinkling and winking at 

her like two eyes; hence their name Ka-kamu-a-hakitekura (the 

twinklings seen by Hakitekura). She landed on Refuge Point and lit a 

fire, and that is. why the rocks are black there to this day and why we 

call this place Te-ahi-a-Hakitekura (the fire of Hakitekura) .... To mark 

her achievement the mountain where she looked back across the lake 

was named Te-taumata-o-Hakitekura (the eyrie of Hakitekura), and her 

name is also commemorated in the name of the Kawarau Peninsula, 

Tenuku-o-Hakitekura (the place of Haki-te-kura) (Beattie, 1994b, pp. 

28-9). 

Whakatipu-wai-maori is also percieved as being an important source of 

freshwater as it is fed by hukawai (melt waters) from the mountains. 

According to traditional classifications by Ngai Tahu these waters are 

recognised as having the highest level of purity. As such the lake is regarded 

as a puna (spring) which sustains many of the ecosystems that are important 

to Ngai Tahu (NTCS Act 1998, s.12.107). 



Figure 5.9 
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Wanaka 

Wanaka is another one of the lakes that is referred to in 'Nga Puna Wai 

Karikari 0 Rakaihautu'. 

The name 'Wanaka' is thought to be a variant of the word 'wananga', 

referring to the ancient schools of learning. In these schools Ngai Tahu 

tohunga (men of learning) were taught whakapapa (genealogies) which 

stretched back over a hundred generations; and karakia (incantations) for 

innumerable situations. All of this learning was committed to memory (NTCS 

Act 1998, s. 12. 1 06). However, Taylor (1952, p. 107) records Wai haka ata as 

an alternative name for the lake meaning 'mirror Waters'. 

Hawea 

Hawea is also referred to in the tradition of 'Nga Puna Wai Karikari 0 

Rakaihautu'. The name of Hawea is thought to have come from the name of 

an ancestor of the Waitaha hapu, Kati Hawea. This ancestor is Hawea ki te 

Rangi who was a member of Rakaihautu's party. (NTCS Act 1998, s.12.1 05). 

In addition to Whakatipu-wai-maori, both Wanaka and Hawea 

supported an array of permanent settlements as well as seaonal villages and 

nohoanga sites (Figure.5.6). 
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Figure 5.10 Ngai Tahu Whanui 
Settlements around Wanaka and Hawea During the 19th century 

Source: Anderson, 1986, p. 21. 

Hawea and VVanaka supported a 

number of settlements. The biggest 

of these being Takikarara, Paekai, 

Nehenehe and Manuhea. 

Takikirara is important as it 

contained a wharekura, a learning 

school, where traditonal lore was 

taught (Anderson, 1986, p. 18). 

Located on the isthmus between 

Hawea and VVanaka was 

Manuhaea, the site of an old Kati 

Mamoe Pa. The settlement was 

part of a trail that linked the two 

lakes together and also gave 

access to a lagoon on the western 

arm of the Lake Hawea. This 

lagoon once comprised part of Ngai 

o 1Skm 
----- Tahu VVhanui traditional Mahinga 

L!:=;;;;;=====;;;;;;;;;;;;;;;;======:::I kai resources, however this lagoon 

no longer exists as the level of the lake was raised for the generation of 

hydro-electric energy (Taylor, 1952, p. 111). 
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These settlements also played a part in the famous raid of Te 

Puoho in 1836. Te Puoho and his taua (raiding party) departed from Golden 

Bay and traveled some 1500km down through the West Coast and the interior 

of the South Island. On this journey Te Puoho travelled through the Mount 

Aspiring region by way of Tioripatea (Haast Pass) in order to gain access to 

the southern lands of Ngai Tahu Whanui. On his journey Te Puoho raided 

several of the villages around Hawea and Wanaka, before his eventual defeat 

by Ngai Tahu at Tuturau in Mirihiku (Southland) (Anderson, 1986). 

There are a number of stories associated with the lakes. For example, 

on the eastern side of Hawea lies Turihuka (Breast Hill or Mount Dingle). 

Turihuka was a wife of the celebrated chief Tamatea-pokai-whenua (Tamatea 

who travels around lands). It is said that when Tamatea's party was exploring 

southern New Zealand, Turihuka ascended a high ridge overlooking the lake, 

where she was overcome by the cold and therefore perished. The mountain 

that bears her grave now carries her name (Beattie, 1994b, p.41). 



Photo. 5. 17 Wanaka 
Source: M. Quinn 2001 

Photo 5.16 

Hawea 

Source: M. Quinn 2000 
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5.5 Summary 

"Without land they have no mana, without mana they have nothing" 

(Henare Rakihia Tau, opening submission for the claimants, Ngai Tahu 

Papers, Rangiora, 1987, p. 4). " 

This chapter illustrated a number of important connections that Ngai 

Tahu Whanui has with the overall landscape of the Mount Aspiring region, as 

well as with individual water bodies, mountains and specific resources. For 

Ngai Tahu Whanui, the significance of the landscape is found in the 

substance it brings to cultural identity. To Ngai Tahu Whanui the significance 

of these 'Maori places' (be it a mountain; or 'a river; or burial ground) is 

assessed through their ability to create a living link back to their culture. 

McLaren (1988) in the following quote explains the nature of this relationship. 

"Although our pa may have disappeared from the face of the land, the bones 

of our tupuna in urupa - some known and others hidden, up-and down the 

coast, bind us inextricably to the land forever" (evidence of Gordon McLaren, 

Ngai Tahu Papers, Hokitika, 15 April 1988, p. 4). 

In terms of Ngai Tahu Whanui geography, a large part of the 

relationship between the tribe and the landscape revolves around how certain 

topographic features contribute toward a sense of place for tribal members. A 

major aspect of this sense of place is how the landscape adds to the feeling of 

cultural identity for Ngai Tahu Whanui. This involves having an intimate 

knowledge of places and regions of traditional and spiritual significance to 
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Ngai Tahu Whanui. Without this intimate knowledge of these landmarks 

and their meaning to the tribe, these places would then only represent 

analogous space. The following quote from Albert T e Naihi-McLaren (1988) 

expresses this Ngai Tahu Whanui, 'sense of place' by illustrating the role of 

specific landmarks and placenames in promoting cultural identity: 

My Te Naihi tupuna give their name to five major features of south 

Westland ... As the eldest Te Naihi to still bear the name among the 

South Westland hapu, I am proud to be able to whakapapa back to the 

land of my tupuna (evidence of Albert Te Naihi-McLaren, Ngai Tahu 

Papers, Hokitika, 15 April 1988, p. 4). 

For Ngai Tahu Whanui the landscape is' an essential element for the 

maintenance and continuity of identity and culture. Over approximately 25 

generations, the ancestors of Ngai Tahu have forged a relationship with the 

landscape of the South Island. Despite many traditional practices 

disappearing, Ngai Tahu Whanui cultural identity is still linked to these 

'traditional places'. These links to the landscape have been retained through 

the use of whakapapa, establishing them as tangata whenua and therefore 

strengthening their bonds with the land. Tipene O'Regan (1999) addresses 

the significance of this relationship between the landscape and whakapapa: 

At the core of the Maori view of land is whakapapa or genealogy. It is 

whakapapa which connects people to each other and which connects 

people to the land. Our whakapapa connects us to our mythology and 

our mythology is rooted in the land and sea (O'Regan, 1999, p.14). 
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He further states: 

In telling the stories there is a sense of possession and of being 

possessed, of belonging. That view is viewed through the prism of 

descent - whakapapa that goes back to the gods that made the 

landscape and the ancestors who dreamed them into existence as their 

way of coming to terms with it (O'Regan, 1999, p. 15). 

Today, placenames found throughout the region serve as a tangible 

reminder of Ngai Tahu's relationship with the landscape. It is because of 

these tangible aspects of Ngai Tahu's past that the landmarks in the Mount 

Aspiring region continue to be important for. runanga located in Otago, 

Murihiku and beyond. This intmate knowledge of the resources of the region 

continues to be held by whanau and hapu; and is regarded as taonga 

because it represents the links between the cosmological world; and past, 

present and future generations. The histories contained withi!:l placenames, 

and the tangible aspects of the landscape reinforce tribal identity and 

continuity between the generations by documenting the events that shaped 

Te Wai Pounamu and Ngai Tahu Whanui. 

Ngai Tahu Whanui is inextricably linked to the landscape of Mount 

Aspiring National Park and the surrounding region because of the presence of 

'specific places'. Ngai Tahu Whanui are the tangata whenua, literally the 

people of the land as their cultural identity is embedded within the landscape. 

The following proverb from the Wanganui illustrates the depth of this reliance 

on the landscape more eloquently than my words can. The proverb is as 
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follows; "ko au te awa ko te awa ko au", meaning "I am the river and the 

river is me". The sentiments of this proverb can just as easily be transplanted 

into the South Island to describe the relationship between Ngai Tahu Whanui 

and the landscape. The proverb goes straight to the heart of the matter by 

signifying how integrated Maori are with their natural surroundings. 



Chapter Six: Conclusion 

liTe Ha 0 taku maunga, Ko taku manawa" 

The breath of my mountain is my heart 

- Maori Proverb -
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This thesis intended to research some specific aspects regarding the 

history of the New Zealand landscape. This section addresses the outcomes 

of my three specific research aims: 

• Identify and describe selected aspects of Ngai Tahu Whanui's 

geographical, historical and spiritual relationship with the landscape. 

• Identify how the relationship with landscape has changed over time. 

• Identify and describe the relationship that Maori has formed with the 

Department of Conservation as the major manager of lands 

(mountains, forests and water bodies) of prime importance to Maori. 

6.1 Identify and describe Ngai Tahu Whanui's geographical. historical 

and spiritual relationship with the landscape. 

The research was designed to explore the nature of a location, in this 

case the landscape of the Mount Aspiring region in terms of the model 

described by Matunga and Blackford (1993) and sense of place as described 

by geographers such as Tuan (1980, 1977, 1974, 1971), Relph (1987, 1985, 

1981, 1976) and Eyles (1985). By identifying and understanding the intangible 
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aspects of place, such as the 'sense of place', the landscape can be viewed 

as more than just a point in space. When observing the landscape there must 

be an awareness of the layers of perception and meaning that are already 

ascribed to the landscape by different cultural groups. This meaning, 

expressed by geographers as a sense of place, is how people feel about 

pertain places. The sense of place expressed by Ngai Tahu Whanui as a 

whole and as sub tribal groupings is the product of their identity, history, 

culture and mythology. 

From the research it is apparent that identify formation for Ngai Tahu 

Whanui is linked to the physical features contained within the landscape. For 

Ngai Tahu Whanui their sense of place is expressed in a way that gives 

character and meaning to the landscape around them. The meanings that 

Ngai Tahu Whanui assigned to physical features became superimposed on 

the physical landscape through the cumUlative influence of successive 

occupants. For Ngai Tahu Whanui visible points of reference in the 

landscape, such as mountains, provided the tribe with important visible 

manifestations of their identity. These physical features are considered to be 

'Nga Waahi Taonga' (tribally treasured places). These locations provide Ngai 

Tahu Whanui with visible evidence of their ownership and possession. The 

landscape is also used as an aid to memory, using the physical attributes of a 

location to augment the memory of tribal traditions. Landmarks such as Mt 

Aspiring/Tititea and Mt Earnslaw/Pikirakatahi are examples of this, as they 

possess unique concentrations of tribal history. The cultural landscapes of 

Maori and Ngai Tahu Whanui exist because of the subjective modification of 
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the landscape. In contrast to early cultural geographers like Sauer (1925) who 

emphasised the physical modification of the environment, the cultural 

landscape of the Mount Aspiring region for Ngai Tahu Whanui is subjectively 

created through the application of oral history and the addition of placenames 

to the physical features found in the environment. 

A key point discussed in Chapter Four and evident in the research was 

the link between the landscape and cultural identity. A key component of this 

relationship between place and cultural identity for Ngai Tahu Whanui in the 

Mount Aspiring region was the naming of places. The naming of these places 

followed the pattern that Tau (2000) analysed. The major landforms and 

topography of the park were placed into a mythological framework that related 

to stories of creation. Other less prominent landforms took on the names of 

ancestors from canoe traditions and finally smaller features in the landscape 

took on names dating back to the Ngai Tahu migration into the South Island. 

Another pattern relating to the distribution of placenames aCfOSS the study 

region showed that the placenames related to mythological events were 

limited in their distribution, confined mainly to interior of the Mount Aspiring 

National Park. The far greater distribution of placenames is associated with 

human travel along trade routes and waterways. 

Within the study region, placenames were used to commemorate the 

deeds of ancestors and to explain away various types of natural phenomena. 

For example the 'Te Waka 0 Aoraki' myth explained the presence of the 

Southern Alps and many of the other landforms of the South Island and 
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therefore the Mount Aspiring region. As indicated in Chapter Four these myths 

and legends played an integral part in Maori society as they helped identify 

rights of occupation and resource use. This remains true to this day as oral 

history is used by Ngai Tahu Whanui to identify who has manawhenua over 

what resources in any particular geographic area. In the study region this was 

_demonstrated through ownership issues relating to pounamu. While several 

papatipu runanga and whanau roopu have a vested interest in the Mount 

Aspiring region, the ownership and kaitiaki responsibilities for pounamu has 

been vested along traditional lines to the two papatipu runanga groups found 

on the West Coast. 

Another characteristic discussed in Chapter Four that was also evident 

in the study region related to the personification of natural phenomena. As 

with other tribes throughout the country the landforms of Mount Aspiring 

region had many stories related to them. One of the more evident uses of 

personification in the study region related to the story of -Tumuaki, the 

mountain he represents also being the site of an ancient pounamu quarry. 

Traditional Ngai Tahu Whanui geography, relied totally upon oral 

histories. The retention of knowledge associated with these oral histories 

stressed the· importance of using memory to locate oneself within the 

landscape, and as a method for preserving the traditions of the tribe. The 

landmarks found within tribal boundaries were not viewed as being separate 

from one another, but formed part of a spiritual and historical network that 

overlayed the environment. Carmichael, Herbert & Reeves (1994) stated that 
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these individual features in the landscape formed part of a network of sacred 

places that, when combined, had their meanings expanded exponentially. 

The connections between these places were provided through the oral 

histories and traditions of the tribe. These stories helped to structure and 

jnterpret geographically related memory and experience. In essence Ngai 

Tahu Whanui used words and stories in conjunction with specific landmarks to 

produce a sense of place. The oral traditions of Ngai Tahu Whanui provided a 

medium by which the meanings attributed to specific features in the 

landscape could be shared with other members of the tribe. This allowed tribal 

members to meaningfully understand places to which they may never have 

been. 

The physical landmarks found in the landscape provided the structural 

framework upon which to place the foundations of oral lore. The oral history of 

Ngai Tahu Whanui brought these places to life. These ·oral traditions 

encapsulated human experience, providing a strong sense of local history and 

identity; and provided people with a sense of belonging. Landforms were used 

to place local history into a tangible form. For example, various landmarks 

became associated with certain ancestors, resources and events. In this way 

landmarks marked physical boundaries on the land and inscribed order and 

meaning upon the mind. 

Ngai Tahu Whanui employed many devices to reinforce the 

relationship between the tribal group and the land. Oral devices included: 
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song, proverb, chant, placename, genealogy, myth and historical narrative. 

The following extract from Russell (2000, p. 197) sets out the importance of 

these devices to Ngai Tahu Whanui. "Kai Tahu ... could through whakapapa, 

waiata, whakatauki and korero i nehera, trace their connections to the 

landscape over almost the whole of Te Wai Pounamu, going back at least 25 

generations" (Russell, 2000, p. 197). 

Genealogical devices or whakapapa were used primarily for providing 

a foundation to maintain the relationship between people and the land. 

However, whakapapa were also linked to other aspects of Maori society such 

as kaitiakitanga, which helped determine access to resources, philosophies 

and responsibilities for people. This, in turn, was linked to rangatiratanga, 

which in turn is linked to manawhenua and so on. 

It was also apparent that this 'place-based identity' was manifested at 

different scales. By this I mean that as a tribal body, principal landmarks from 

throughout Ngai Tahu's rohe were recognised as being of high significance to 

tribal identity. Examples of these types of landmarks in the study area 

included mountains such as Mt Aspiring and bodies of water such as Lake 

Wanaka. At a smaller scale, and of no less importance, were landmarks that 

were of significance at the hapu level. These landmarks are more hapu and 

takiwa specific than the larger iwi important landmarks. This pattern illustrates 
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the idea that landscapes can express many levels of sense of place 

simultaneously even within the same tribal body. 

6.2 Identify how Ngai Tahu Whanui's relationship with landscape has 

changed over time. 

Over the years the nature of Ngai Tahu Whanui's relationship with the 

landscape has changed. In pre-European times Ngai Tahu Whanui led a 

semi-nomadic lifestyle as food resources were scattered over an extensive 

territory. Early in the settlement of the South Island, when much of the country 

was still unknown, Ngai Tahu and successive tribes built a structured world 

around the landmarks that were found within their territories. The names Ngai 

Tahu Whanui applied to physical landmarks contained a huge amount of 

information about the land and the relationship of one place to another. In this 

way Maori found their way around the country; landmarks served to aid the 

memory maps used by Ngai Tahu Whanui as they travelled the many trails 

that spread across the South Island. Their ability to accurately navigate 

across the South Island was largely linked to their ability to both remember 

sights and to hear the verbal reminders contained within narratives. Locations 

within the Mt Aspiring region played a large part in the history of Ngai Tahu 

Whanui, in terms of creation mythology, tribal history and resources like 

pounamu. The earliest of these sites are associated with Waitaha and Kati 

Mamoe traditions and the later sites with Ngai Tahu. As Dacker (1988) puts it: 
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Because Kai Tahu moved throughout Te Wai Pounamu their 

knowledge of the land was intimate and detailed, places and their 

names were part of a memory system in which religious belief, history 

and geography were combined. Any Kai Tahu who knew the tribes' 

traditions and histories would be able to find their way around the 

island (Dacker, 1988, p.17). 

As with British colonisation in other parts of the world, the onset of 

colonisation in New Zealand saw the rapid erosion of traditional Maori power 

structures and the alienation of tribal lands. Inevitably this led to the 

replacement of indigenous geographies by colonial geographies. This meant 

that indigenous practices, which had defined Maori existence, were displaced 

through the so-called 'discovery' of territory by Europeans. The known 

environment for Maori was transformed by Europeans through the alienation 

of tribal land and the renaming of places, which already had both names and 

histories associated with them. Over substantial parts of New Zealand, 

traditional Maori geographies were erased by a new European iconography of 

landscape. This trend was evident in the study region with landscape being 

redesigned by early European settlers and explorers who set about renaming 

places without acknowledging the existence of pre-colonial geographies. This 

was highly evident amongst the mountains and rivers of the region. Practically 

all of the Maori placenames in the Mount Aspiring region were replaced by 

European derived names. Hence Tititea (Te Maahaki 0 Tu Te Rakiwhanoa) 

became Mount Aspiring and Whakatipu ka tuka became the Hollyford River. 
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The only apparent survivors from pre-colonial times were names of lakes of 

Hawea, Wanaka and Whakatipu. 

Another effect of colonisation was the physical alteration of the 

landscape by European settlers, which ensured that the traditional way of life 

for Ngai Tahu Whanui was no longer viable. For Ngai Tahu Whanui an 

expanding European presence drastically affected their traditional land use 

systems: for example the clearing of native bush made way for agriculture and 

horticulture, wetlands were drained and large areas were alienated through 

land purchases. The semi-nomadic lifestyle of Ngai Tahu Whanui was 

constrained. Many of the resources they had previously gathered as mahinga 

kai had disappeared through the physical transformation of the landscape by 

settlers. This was also compounded through the loss of access to many of the 

remaining mahinga kai sites because of British land tenure and the idea of 

property rights. This separation of Ngai Tahu Whanui from the environment 

was pronounced by more than just the loss of resources. It meant the loss of 

their identifying features as a distinct tribal entity, that is their manawhenua, 

rangatiratanga, turangawaewae, kaitiaki responsibilities; and, most 

importantly, the loss of control over those aspects of the landscape that 

represented the physical manifestations of their tupuna. All of these things 

then contributed to the decline of the traditional way of life for Ngai Tahu 

Whanui. 

The impacts of colonisation were also accentuated by a number of 

events that preceded the signing of the Treaty of Waitangi in 1840. During the 
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1820s and 1830s the Ngai Tahu population suffered drastic declines in their 

population base. These declines in population can be traced back to the Kai 

Huanga feud (1825), the campaigns of Te Rauparaha (1828-1839) and from 

the spread of disease. One outcome of this decrease in population saw the 

collective strength of the tribe weakened against the large-scale land 

purchases that began in 1844. 

The meanings that Ngai Tahu Whanui apply to the landscape today are 

not the same as those they once held. By this I mean the meanings that the 

tribe holds for the landscape are not static, but are continually evolving and 

being reinterpreted. Hana O'Regan (2001) in Ko Tahu, Ko Au expresses this 

type of sentiment, discussing the constantly shifting nature of Ngai Tahu 

identity. "A trend in Kai Tahu identity which will show a constant 

reinterpretation of the tribal self in response to external and internal pressures 

and threats (O'Regan, 2001, pp. 27-28). 

The meanings attributed to the landscape by Ngai Tahu Whanui in the 

past, present and future exist to fulfil particular functions. While many aspects 

of the traditional relationship remain important, other aspects have been 

reinterpreted to fit the passage of time, while others have been abandoned. 

For example, the intimate knowledge that tribal members once had of the 

landscape, where every intricate detail of the topography was remembered, is 

no longer needed, as their survival no longer relies upon it. Members of the 

tribe no longer have to travel the mountain passes and coastal plains for 

weeks at a time in the traditional journeys for food and resources. These 
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traditional journeys can now be completed in a matter of hours, along the 

highways and byways of the South Island. 

At the turn of the twentieth century the effects of large scale purchases, in 

combination with warfare and the spread of disease, left Ngai Tahu Whanui 

_dispossessed and in danger of fragmenting. Despite the 'landlessness', the 

tribe's connection to the landscape and their tipuna still remained; always 

there to promote permanence, security, belonging and identity. This 

relationship with the landscape, in conjunction with other aspects of Ngai 

Tahu Whanui identity such as Te Kereme, not only maintained and promoted 

cultural identity, it also helped work as a unifying agent amongst the tribe. So 

in the years when Ngai Tahu Whanui considered themselves as "strangers in 

their own lands", the landscape and Te Kereme (the Ngai Tahu Claim) stood 

as reminders of who they were as a tribe. According to writers such as 

O'Regan (1999,1984a), Grey (1996, 1993) and Tau (2002, 2000, 1997) the 

landscape remains as an important and enduring reminder of the past to 

those who identify themselves as being of Ngai Tahu Whanui descent; within 

and outside of the tribe's traditional rohe. 

6.3 Identify and describe the relationship that Maori have formed with the 

Department of Conservation. 

The fate of indigenous peoples, the spread of colonisation and the 

expansion of natural protected areas are historically intertwined. There is a 

link between the continued erosion of tribal lands and the early management 
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and land procurement practices for these newly emerging national parks. The 

dispossession of land for conservation purposes can be seen as an extension 

of the philosophies and policies regarding indigenous peoples at the time. 

These newly evolving natural protected areas were centred on land that was 

deemed to have low economic value. These so-called "wastelands" were 

.composed almost exclusively of mountainous regions like Fiordland and the 

Mt Aspiring region. Early western understandings of wilderness prompted the 

preservation of these pristine wildernesses, which in the mind of early 

preservationalists, entailed the exclusion of indigenous people from parks and 

other protected land, thereby ignoring their rich native histories. Besides 

preservational ideas, wilderness areas were also protected because of tourist 

and scientific motivations. Scientific motivation was in part fuelled by concern 

over New Zealand's disappearing endemic flora and fauna (Devlin, 1993, p. 

87), while tourist motivations were based on New Zealands aesthetic 

potential. The protection of areas such as Milford Sound and the glaciers of 

Westland were influenced by their popularity as tourist destinations as much 

as they were by their need for preservation (Devlin, 1993, p.8). 

Legislation such as the National Parks Act 1980 have been tailored to 

protect the aesthetic dimensions of the landscape. This type of preservationist 

approach led to a clash of views over the protective nature of the park (its 

exclusive nature) and the Maori view of the rangatiratanga principle 

guaranteed under the Treaty of Waitangi. The first notable change in 

conservation policy, which moved away from the traditional practice of actively 

pursuing policies involving the restriction or exclusion of indigenous people 
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from conservation land, did not occur until the 1980s. This move away from 

previous park policy reflected the growing awareness in the 1970s of 

indigenous issues that were being manifested in protests and rallies. 

While there have been moves towards recognising indigenous land 

rights globally and in New Zealand; the question still remains: What kinds of 

rights and protection are realistic? For the Department of Conservation in New 

Zealand, the presence of 'Maori places' has created a number of complex 

issues, involving the creation and implementation of management strategies 

aimed at satisfying both Maori and western conservation values. This need to 

recognise and provide for Maori values has seen the return of many important 

Maori cultural concepts to environmental management. The growing 4se of 

concepts such as taonga, tikanga and kaitiakitanga by government agencies 

will go some way towards re-establishing traditional geographies and 

recognising Maori attachments to the landscape. The application of these 

concepts through DOC's pukenga atawhai training programme or through a 

conceptual framework such as Blackford and Matunga's (1993) will enhance 

the understanding of and the integration of Maori values into management 

strategies. 

In terms of Mount Aspiring National Park, the relationship between the 

Department and iwi, for the most part, seems positive. This has been helped 

through the introduction of the Ngai Tahu Claims Settlement Act 1998 and the 

added protection and recognition it brings to traditional Ngai Tahu 

geographies. Several of the landforms considered important to Ngai Tahu 
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within this region now have the added protection of Deed of Recognition and 

Statutory Acknowledgment. Mount Aspiring (Tititea), Mount Earnslaw 

(Pikirakatahi) and the Slip-Stream area (Koroka) all have the added protection 

of Topuni status, which recognises and accounts for specific values 

associated with these particular landmarks. The introduction of dual 

placenames will help re-establish order in the landscape and the return of 

these traditional Ngai Tahu geographies. 

In terms of New Zealand's conservation estate, the Conservation Act 

1987 provides for the recognition of Maori rights and traditions, thereby 

guaranteeing iwi a voice in the decision making process. As active 

participation of Maori in the management of the conservation estate is seen 

as a Treaty obligation, DOC is constantly· improving their consultation and 

participation mechanisms. This move towards recognising Maori interests in 

the conservation estate has, in some ways, been forced upon the Department 

by new legislation such as the Ngai Tahu Claims Settlement-1998. Due to 

Treaty settlements, ongoing refinement regarding the principles of the Treaty 

and the evolving relationship between Maori and DOC, the Department will 

always be open to change and extension. 

In New Zealand comprehensive planning can both promote 

rangatiratanga and complement iwi and DOC resource planning. Currently, 

planning regimes within the Department incorporate the principles of the 

Treaty of Waitangi when considering decisions regarding the management of 

the conservation estate. To be of value, however, decisions that will affect 
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areas of tribal territory have to be relevant to indigenous peoples and 

evaluated in terms of their potential contribution to their cultural process. 

Organisations such DOC must have effective lines of consultation with local 

iwi and hapu to ensure the delivery of culturally appropriate services to Maori. 

The natural environment cannot be managed in its entirety unless there is a 

full understanding of the cultures that have shaped the present day 

landscape. 

With the resolution of indigenous land claims in New Zealand, National 

Parks and other natural protected areas have become a significant factor in 

the negotiated claims between the Crown and iwi because of the sheer size of 

those lands. Due to the scale of the conservation estate, it is inevitable that 

the lands will contain many sites considered to be waahi tapu. The size and 

scale of conservation lands also means that, in many cases, National Parks 

will be the only viable option available to Maori with the ability to support 

traditional customary activities. The current state of the legislation makes it 

highly unlikely that large amounts of conservation land will be returned to iwi 

in the course of Treaty resolutions. What remains is the extent to which iwi 

can participate with the Department in the management of these lands. The 

benefit of the negotiated Treaty settlements for the co·operative conservation 

management betweeniwi and the Department is that the agreement clearly 

establishes a structure of responsibility and accountability. 

There are clear differences experienced between iwi in the North and 

iwi in the South Island. In the South Island, the conservation estate is 
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predominantly made up of mountainous inland areas where Maori title has 

long been extinguished. The major issues regarding land in the South Island 

have centered upon the debate over lowland coastal areas and 'hole in the 

middle'. Another factor that has positively influenced the relationship between 

South Island Maori and the Department is, that despite the size of the 

pepartment's holdings in the South there are very little cross-boundary issues 

with other iwi. This makes operating in the South Island a much easier 

proposition as it is generally clear who the people with the manawhenua are. 

The structure of Ngai Tahu Whanui also helps promote this positive 

relationship as it has a highly defined tribal structure that identifies the 

appropriate hapu for any given area. In comparison, the North Island contains 

many more iwi groupings still waiting for their claims to be heard. They are 

affected by cross claims; iwi cross claims as well as hapu cross claims 

making it a more complex proposition to identify the correct people to deal 

with at any particular time. 

In the southern conservancy offices, following the resolution of the 

Ngai Tahu Claim, DOC is forging a good relationship with Ngai Tahu Whanui 

at both the iwi level and with Papatipu Runanga, based upon the framework 

provided by the settlement. The Department's involvement at the Papatipu 

Runanga level is a hands-on approach, with actual tangible projects like buff 

weka relocation, pingao revegetation and general redevelopment work being 

designed to demonstrate the commitment that the Department has in its 

relationship with Maori. The work of the Department at the iwi level alongside 
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Te Runanga 0 Ngai Tahu is more policy-focused to ensure the continuation of 

ground projects and to evaluate progress of the settlement document. 

6.4 Summary 

It is in their oral traditions that Ngai Tahu whanui have located the 

meanings of the places that surround them. It is through myth, proverb, song 

and whakapapa that places stay alive in memory and give rise to the feelings 

they have towards certain places. Linguistic, visual and cognitive devices 

played important roles in the evolution of placenames and stories regarding 

the landscape for the tribe. In these ways cultural and individual identity was 

inseparable from the spatial environment. The meanings ascribed to the 

landscape have formed tribally specific senses of place. Self-identification in 

terms of the landscape provides, for Ngai Tahu Whanui, a common bond. In 

the past and present, and in the future, the traditions of the tribe will bring the 

landscape alive with meanings and significance. Past memories and histories 

are intertwined with continued confrontation with those places in the present, 

bringing more layers of history. 

There has been marked progress in the relationship between Ngai 

Tahu Whanui and the Department of Conservation. While not trying to 

undervalue the Department's section (4) responsibilities, most of this positive 

relationship has been based upon the enactment of the Ngai Tahu Claims 

Settlement Act. There are still a number of aspects regarding the settlement 

that are yet to effected; this is generally because the papatipu rununga are not 
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yet ready for them. The status of conservation lands does not matter to Maori, 

as it does not come into their cultural thinking. What is important to Ngai Tahu 

Whanui is their intellectual construction of mythical space and their links to 

specific places in the landscape. 

Finally, I consider that the following quote from Bernbaum sums up the 

importance of all the salient features at the heart of this thesis: landscapes, 

people, identity and conservation. 

"Mountains have ability to act as a powerful force as cultural symbols 

for people in the modern world, measures to conserve only the 

environment without regard for what it enshrines denigrates the value 

that place holds for other people" (Betnbaum, 1994, p. 57). 

.---- .. -;---. 
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Unpublished transcripts 1 

Waitangi Tribunal! Ngai Tahu Maori Trust Board (1987-89) Ngai Tahu Claim before 

the Waitangi Tribunal 

• Evidence of Andrew Maika Mason, Greymouth, Nov 1987 

• Evidence of Gordon McLaren, Hokitika, April 1988 

• Evidence of Albert Te Naihi-McLaren, Hokitika, April 1988 

• Opening submission of Henare Rakihia Tau, Rangiora, 1987 

i The material consists of the statement of claim, submissions, evidence, supporting papers, 
and closing address for the Ngai Tahu claim as presented before various sittings of the 
Tribunal throughout the South Island from 1987 to 1989. Accompanied by inventory giving 
authors and titles of individual papers, together with details of place and date. 
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8.1 Place Names 

Sourced From: Ngai Tahu Claims Settlement Act 1998; and Herries Beattie; 
Traditional Lifeways of the Southern Maori (1994), Maori Lore of Lake, Alp 
and Fiord (1994), Maori Place Names of Otago Our Southernmost Maoris 
(1954), The Maoris and Fiordland (1949), Maori Place Names of Otago 
(1944). 

Akiri - Sydney Beach 
Ari - Mt Alfred 
Atua-rere (flying demon)- Long Reef Point 
Awa-rua (two rivers) (1) - Haast River 
Awarua (2) - Awarua River 
Haehae-nui- Arrow River 
Haumai tiketike - Mount Prospect 
Hau-mai-tiketike (wind from the hieghts)- Mount Brewster 
Hau makatikati - Breast Peak 
Hawea - Hawea 
Hine-makawe (daughter of Kuha-makaia) - Mount Castor 
Hine-pipi-wai - Lake Marian 
Huna-iti (little hidden lake)- Lake Howden 
Hukairoroa Te Parekiore (The glacier formed by Parekiore) - Bonar Glacier 
Hokau - Sara Hills 
Hokuri - Hokuri Creek 
Hokiauau - Big Bay 
Hotu - Mt Prospector 
Irinoa - Lake Adelaide 
Ka-hui-tamariki (gathering of childern) - Mount Grandview 
Kahukura (grandchild of Hine Makawe) - Mount Alba 
Kaipo - Kaipo Bay 
Ka awa Whakatipu - Dart River 
Ka-kamu-a-hakitekura (The twinkling seen by Hakitekura) - Cecil & Walter Pks. 
Ka-mauka-a-whakatipu - Alisa Mountains 
Ka-mekameka - Mount Dottrell 
Kaoreore - Pyke River 
Kapao (mottled flax) - Holllyford River Mouth 
Ka-puke-maeroero (fairy haunted hills) - Bayonet Peaks 
Ka Tiritiri 0 te Moana - The Southern Alps 
Kawarau - The Remarkable's 
Kimi-akau - Shotover river 
Kirikiri-katata (gravelly and fissured) - area btw Mts. Cerebus and Anstead 
Koinui - Martins Bay South Point 
Kokotane (The male Tui) - Breast Burn 
Ko-mahaka-katua - Burke River 
Ko-tara-patua - Queensberry Hill 
Ko-te-wai-a-koroiti (little finger) - Wills River 
Koti-kao - Minaret Burn 
Kuhamakaia (son of Pohaitaka) - Glacier Dome 
Kura-marakaraka - Mount Thomas 
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Maakahi-o-Tu~te-Rakiwhanoa(The wedge of Tu te Rakiwhanoa)-Mt Aspiring 
Mahoru (exposed to view) - Mount Tyndall 
Makai-rohia (a wedge screened with bushes) - Mount Edwards 
Manu-upoko-rua (bird with two heads) - Bryneira Range 
Mata-pou - Mount Macfarlane 
Mata-rua (two faces) - Roaring Creek 
Matau - Pig Island 
Mate-heraki - Mt Madeleine 
Ma-tuna-rere - High Falls Creek 
Momona (fat pigeons I birds) - Hut Creek 
Neinei - Area between Routeburn and Lake Harris 
Noho-o-rua (sitting place of rua) - Students Peak 
Noho-tu-roa - Deadmans Bluff 
O-kahu-ki-te-aruhe(surface of the fern root) - Mount Swindle 
O-kopiri - Peaks of Mount Tole, Mount Fergusson, etc ... 
Omuru - Falls Creek 
Otakaha - Lake MacKellar 
Otanenui (The palce of the big man) - Young River 
Otapahu (dog skin cloak) - Mount Aspiring 
Otapara - Lake Gunn 
Otataha (The place of the axe) - Wilkin River 
Otatau - Dores Pass 
O-te-roko-nui - Jamestown 
O-te-rotu - Kawarau Falls 
O-te-ti (place of the cabbage tree) - Fern BLirn 
O-toa-tahi - Landsborough River 
O-tu-raki (The place of Turaki) - MacKerrow Range 
O-turu (the place of turu) - Olivine Ice Plateau 
Otukerau - Darran Range 
Paekaru - Mt Crosscut 
Pakihiwitahi - Mt McKenzie 
Paki-tuhi - Breast Hill 
Pa-whara-riki - Bald Hill 
Piki-noa - Earl Range 
Pikirakatahi - Mt Earnslaw 
Pikiraki-tahi - Mount Kinross 
Pohai-taka (descendant of Rakaihautu) - Mount Pollux 
Pine rua - May Hills 
Pi-o-te-koko (younglings of the Tui) - Dingle Burn 
Puahere - Rees River 
Puahuru - Shotover I Kawarua confluence 
Puairuru - Mt Lyttle 
Puharakeke (A bunch of flax)- Jean Batten Peak? 
Puke-raki (Sky Hill) - Mount Dick 
Puna-tapu (sacred springs) - Bob's Cove 
Pupapa - Loch Fergus 
Rakai (standing up threateningly) - Mount Hooker 
Rua-tea - Mount Doris 
Tahuna (Shallow place) - Queenstown 



Taki-aho - Roy's Peninsula 
Takiana - Roy's Peak 
Tane-au-roa - Indentation north-west of Roy's Peak 
Tapuae-nuku - Hector Mountains 
Tarahaka Whakatipu -Harris Saddle 
Tara-mahiti-hiti - Mid Dome 
Tara-puta - Mount Criffel 
Taumaro - Barrier Range 
Tauru-hawea (sources of Hawea) - Hepwood Burn 
Te ahi-a-hikaororoa (The fire of Hikaororoa) - Wolf River 
J"e-ahi-a-Hakitekura (The fire of Haki-te-kura) - Refuge Point 
Te-awa-kai-whio (stream where the blue mountain duck was eaten) 

- Bay Burn 
Te-awa-whakatipu --Dart River 
Te Heia (ridge of a hill)- Mt Eglinton 
Te Hokai - Awarua Point 
Te Hoka-putu - Lake Harris 
Te Huakaue - Knobs Flat 
Te Kete Ika a Rakaihautu - the fish basket of Rakaihautu. 
Te Kahika - Rumbling Burn 
Te Kimi (The search) - Cascade Creek 
Te Kirikiri - Frankton 
Te Koko (The Tui) - Hidden Falls Creek 
Te Komama - Routeburn 
Te Koroka - Cosmos Peak 
Te Motu-mounu - Ruby Beach 
Te Motu-paroro - Mackenzie Creek 
Te Motu-tu-roa - Mistake Creek 
Te Motu-turoro - Olivine Burn 
Tenuku-o-Hakitekura (The place of Haki-te-kura) - Kawarau Peninsula 
Te Pari-pounamu - Greenstone Quarry 
Te Piko-o-nehe - Conical Hill 
Te Rakau-a-te-au-roa - The Pivot 
Te Tahuri-o-heu (The turning round of Heu)- Mackay Creek 
Te Tapu-nui - Queenstown Hill 
Terepu (a lump on the knee) - Lookout Hill 
Te Tatau-a-Raki (The counting of Raki)- Key Summit 
Te-taumata-o-hakitekura (The high place of Hakitekura) 

204 

Te Taumata-o-hine-pipi-wai (The high place of Hine-pipi-wai)- Mt Christina 
Te Tawaha-o-Hawea - The outlet of Hawea 
Te Tu-o-nehe - Ocean Peak 
Te Uhakata - Mount Maude 
Te Wa (The space) - Dome pass 
Te Wai-o-heu (The stream of Heu) - Boyd Creek 
Te Wai-o-hine-tu - Lake Wilmot 
Te Wai-o-te-unu - Lake Lochy 
Te Wehi-rua - Marian Camp area 
Te Whare-manu (The house of birds) - Young Range 
Te Whenua-hou - Knuckle Peak 
Te Whiwhi-o-kura-taki-mea (The entanglement of Kura-takimea) -Turret pks 



Tihei-Mauri-ora - The Knoll 
Tiori-patea - Haast Pass 
Titirauraki (the land of many peaks piercing the clouds) - Northwest Otago 
Tititea (Glistening White Peak) - Mount Aspiring 
Toki-porutu - Mount Pisa 
Totara-ka-wha-wha (The Totara tree split open) - Forest between Kinlock 

and Greenstone river mouth 
Tuara-puta - Mount Kinnard 
Tuketuke - Pass Creek 
Turihuka (wife of Tamatea) - Mount Dingle 
Turu - Diamond Lake 
Tutaurika - Mt Macpherson 
Tu-te-pounamu - Greenstone Gorge 
Tu-wairua (Child of Kahukura) - Mount Hyperia 
Upokororo (The greyling fish)- Eglinton River 
Upoko-tauia - Hunter River 
Wai-ka-mahaka (twin waters) - Moke Lake 
Waikea - Barrier River 
Waipuna - Lake Johnston 
Wai Pounamu - Greenstone River 
Wai-whaka-ata (water that reflects objects) - Lake Hayes 
Waiwahu ika - Lake Alabaster 
Wanaka - Wanaka 
Wawahi waka (1) - Lake Alabaster 
Wawahi waka (splitting canoes) (2)- Pigeon Island 
Whaka-ari - Richardson Range 
Whakaaro-o-ruru - Mt Talbot 
Whaka-puru-rauaruhe (To block up with fern leaves) - Middle peak 
Whakatipu-wai-maori- Lake Whakatipu 
Whakatipu Waitai (salt water Whakatipu) - Lake MacKerrow 
Whatu-riki (small stone) - Red Hill 
Whiti-rau (many crossings) - Mountains at head of the Turnbull River 
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8.2 Glossary of Maori terms 

- Ahi ka - fires of occupation, occupation rights. 
- Aotearoa - New Zealand. 
- Atua - the gods. 
- Hapu - sub tribe. 
- Hine-taupari-maunga - the mountain maid. 
- Iwi - Maori tribal groups. 
- Kaitiakitanga - guardianship. 
- Ka Tiritiri 0 te Moana - The Southern Alps. 
- Kawa - protocol. 
- Kawanatanga - governorship. 
- Ko - digging stick. 
- Kotahitanga - unity. 
- Maero - wild man. 
- Mahinga kai - traditional places for gathering food and other resources. 
- Mana - power, influence, status, dignity. 
- Manaakitanga - caring, friendship, reciprocity. 
- Manawhenua - authority over certain geographical area. 
- Maunga - mountain. 
- Maunga Tipua - enchanted mountain. 
- Mauri -life essence. 
- Pakeha - New Zealander of non-Maori descent. 
- Papatuanuku - the ancestral elemental mother. 
- Patupaiarehe - fairy people. 
- Pepeha - proverb, statement of tribal identity. 
- Pounamu - Greenstone. 
- Rohe - geographic territory of an iwi or hapu. 
- Rangatira, Rangatiratanga - chief, chiefly authority. 
- Ranginui - the ancestral elemental father. 
- Take tupuna - occupational right through unbroken rights of descent. 
- Takiwa - area, sub tribal boundaries 
- Tangata Whenua - people of the land, local people. 
- Taniwha - supernatural water-based creature, spirit of a river or lake. 
- Taonga - treasured possessions, both material and non-material. 
- Tapu - scared, restricted 
- Te ika a Maui - North Island. 
- Te kete aronui, Te kete tuauri, Te kete tuaatea - baskets of knowledge. 
- Te Kete Ika a Rakaihautu - the fish basket of Rakaihautu. 
- Tikanga - customs, principles, traditional correct ways of doing things. 
- Tino Rangatiratanga - rights of autonomous self-regulation. 
- Tohunga - priest. 
- Tupuna, Tipuna - ancestors. 
- Turangawaewae - place to stand, link to whakapapa and cultural identity. 
- Wairuangatanga, Wairua - spiritual dimension. 
- Waahi Tapu, Wahi Tapu - sacred places 
- Wehi - fear, awe 
- Whakapapa - genealogy, identity with a place and hapu cultural identity. 
- Whanau - family groups 
- Whaunaungatanga - family relationship, genealogy 
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Whenua - the land 
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8:3 Treatv of Waitangi 

The Treaty of Waitangi is seen as the founding document of the nation of New Zealand. 

It was signed in 1840 by representatives of the British Crown and Maori chiefs. 

WWW_Bovt_nzJaboutnzJtreaty 

THE TREATY OF WAITANGI1840 

English text 

Her Majesty Victoria Queen of the United Kingdom of Great Britain and Ireland 

regarding with Her Royal Favour the Native Chiefs and Tribes of New Zealand and 

anxious to protect their just Rights and Property and to secure to them the enjoyment of 

Peace and Good Order has deemed it necessary in consequence of the great number 

of Her Majesty's Subjects who have already settled in New Zea1and and the rapid 

extension of Emigration both from Europe and Australia which is still in progress to 

constitute and appoint a functionary properly authorised to treat with the Aborigines of 

New Zealand for the recognition of Her Majesty's Sovereign authority over the whole or 

any part of those islands. 

Her Majesty therefore being desirous to establish a settled form of Civil Government 

with a view to avert the evil consequences which must result from the absence of the 

necessary Laws and Institutions alike to the native population and to Her subjects has 
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been graciously pleased to empower and to authorize "me Vvilliam Hobson a 

Captain" in Her Majesty's Royal Navy Consul and Lieutenant Governor of such parts of 

New Zealand as may be or hereafter shall be ceded to Her Majesty to invite the 

confederated and independent Chiefs of New Zealand to concur in the following Articles 

and Conditions. 

ARTICLE THE FIRST 

The Chiefs of the Confederation of the United Tribes of New Zealand and the separate 

and independent Chiefs who have not become members of the Confederation cede to 

Her Majesty the Queen of England absolutely and without reservation all the rights and 

powers of Sovereignty which the said Confederation or Individual Chiefs respectively 

exercise or possess, or may be supposed to exercise or to possess, over their 

respective Territories as the sole Sovereigns thereof. 

ARTICLE THE SECOND 

Her Majesty the Queen of England confirms and guarantees to the Chiefs and Tribes of 

New Zealand and to the respective families and individuals thereof the full exclusive and 

undisturbed possession of their Lands and Estates Forests Fisheries and other 

properties which they may collectively or individually possess so long as it is their wish 

and desire to retain the same in their possession; but the Chiefs of the United Tribes 

and the individual Chiefs yield to Her Majesty the exclusive right of Preemption over 
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such lands as the proprietors thereof may be disposed to alienate at such prices as 

may be agreed upon between the respective Proprietors and persons appointed by Her 

Majesty to treat with them in that behalf. 

ART1CLE THE THIRD 

In consideration thereof Her Majesty the Queen of England extends to the Natives of 

New Zealand Her royal protection and imparts to them all the Rights and Privileges of 

British Subjects. 

[Signed] W Hobson Lieutenant Governor 

Now therefore We the Chiefs of the Confederation of the United Tribes of New Zealand 

being assembled in Congress at Victoria in Waitangi and We the Separate and 

-
Independent Chiefs of New Zealand claiming authority over the Tribes and Territories 

which are specified after our respective names, having been made fully to understand 

the Provisions of the foregoing Treaty, accept and enter into the same in the full spirit 

and meaning thereof in witness of which we have attached our signatures or marks at 

the places and the dates respectively specified 

Done at Waitangi this Sixth day of February in the year of Our Lord one thousand eight 

hundred and forty. 
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TIRITI 0 WAITANGI1840 

Maori text 

Ko Wikitoria te Kuini 0 Ingarani i tana mahara atawai ki nga Rangatira me nga Hapu 0 

Nu Tirani i tana hiahia hoki kia tohungia ki a ratou 0 ratou rangatiratanga me to ratou 

wenua, a kia mau tonu hoki te Rongo ki a ratou me te Atanoho hoki kua wakaaro ia he 

mea tika kia tukua mai tetahi Rangatira--hei kai wakarite ki nga Tangata maori 0 Nu 

Tirani--kia wakaaetia e nga Rangatira maori te Kawanatanga 0 te Kuini ki nga 

wahikatoa 0 te Wenua nei me nga Motu--na te mea hoki he tokomaha ke nga tangata 0 

tona Iwi Kua noho ki tenei wenua, a e haere mai nei. 

Na ko te Kuini e hiahia ana kia wakaritea te Kawanatanga kia kaua ai nga kino e puta 

mai ki te tangata Maori ki te Pakeha e noho ture kore ana. 

Na, kua pai te Kuini kia tukua a hau a Wiremu Hopihona he Kapitana i te Roiara Nawi 

hei Kawana mo nga wahi katoa 0 Nu Tirani e tukua aianei, amoa atu ki te Kuini, e mea 

atu ana ia ki nga Rangatira 0 te wakaminenga 0 nga hapu 0 Nu Tirani me era Rangatira 

atu enei ture ka korerotia nei. 
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KO TE TUATAHI 

Ko nga Rangatira 0 te wakaminenga me nga Rangatira katoa hoki ki hai i uru ki taua 

wakaminenga ka tuku rawa atu ki te Kuini 0 Ingarani ake tonu atu--te Kawanatanga 

katoa 0 ratou wenua. 

KO TE TUARUA 

Ko te Kuini 0 Ingarani ka wakarite ka wakaae ki nga Rangatira ki nga hapu--ki nga 

tangata katoa 0 Nu Tirani te tino rangatiratanga 0 ratou wenua 0 ratou kainga me 0 

ratou taonga katoa. Otiia ko nga Rangatira 0 te wakaminenga me nga Rangatira katoa 

atu ka tuku ki te Kuini te hokonga 0 era wahi wenua e pai ai te tangata nona te Wenua-­

ki te ritenga 0 te utu e wakaritea ai e ratou ko te kai hoko e meatia nei e te Kuini hei kai 

hoko mona. 

KO TE TUATORU 

Hei wakaritenga mai hoki tenei mo te wakaaetanga ki te Kawanatanga 0 te Kuini--Ka 

tiakina e te Kuini 0 Ingarani nga tangata maori katoa 0 Nu Tirani ka tukua ki a ratou nga 

tikanga katoa rite tahi ki ana mea ki nga tangata 0 Ingarani. 

[signed] William Hobson Consul & Lieutenant Governor 



213 
Na ko matou ko nga Rangatira 0 te Wakaminenga 0 nga hapu 0 Nu Tirani ka huihui 

nei ki Waitangi ko matou hoki ko nga Rangatira 0 Nu Tirani ka kite nei i te ritenga 0 enei 

kupu, ka tangohia ka wakaaetia katoatia e matou, koia ka tohungia ai 0 matou ingoa 0 

matou tohu. 

Ka meatia tenei ki Waitangi i te one 0 nga ra 0 Pepueri i te tau kotahi mano, e waru rau 

e wa te kau 0 to tatou Ariki. 
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8.4 The Principles of the Treatv of Waitangi 

The principles were first defined in the New Zealand Court of Appeal in NZ 
Maori Council v. Attorney General (1987) 1 NZLR 641. Although the principles 
are still evolving through the pronouncements of the Courts and the Waitangi. 
In general terms as designated by the Department of Conservation, the 
principles are as follows (DOC, 2001, pp. 179-180): 

The Essential Bargain 

Principle 1 - Kawanatanga 

To recognise the crown's authority to make laws for the good and security of 
the country. 

Principle 2 - Rangatiratanga 

To recognise the right of Maori to exercise iwi authority and control over their 
own land resources and toanga 

Principle 3 - Oritetanga 

To recognise the rights of Maori and non-Maori alike to equality of treatment 
and privileges of citizenship. 

Co-operation 

Principle 4 - Whakawhanaungatanga 

To act reasonably and in good faith 

Duty to be informed 

Principle 5 - He here kai mohio 

To make informed decisions 

Active protection 

Principle 6 - Tautiaki ngangahau 

Where appropriate and to the fullest extent practicable, to take active steps to 
protect Maori interests. 

Avoid prejudicial actions 

Principle 7 - Whakatia I fe mea he 
To avoid actions which could create new treaty grievances. 
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Principle 8 - Whakatia I fe mea he 

To avoid actions which would prevent the redress of claims. 




